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"O Muslims! Do not think the war that we are waging is the Islamic State’s war 

alone. Rather, it is the Muslims’ war altogether. It is the war of every Muslim in 

every place, and the Islamic State is merely the spearhead in this war. It is but 

the war of the people of faith (Mumin) against the people of disbelief (Kafir), so 

march forth to your war O Muslims. March forth everywhere, for it is an obliga- 
1 tion upon every Muslim who is accountable before Allah" 
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The Millah of Ibrahim x is established on two foun- 
dations: 

(1) Devotion of worship being to Allah alone; and 
(2) Disavowal (bara’ah) from shirk and its people 
and displaying enmity towards them. 


Our messenger #: was undoubtedly commanded to 
follow him (‘alayhis-salam). 


He & said, 


“Then We revealed to you to follow the millah of 
Ibrahim hanifa (i.e., turning away from shirk towards 
tawhid), and he was not from the mushrikin” 
{an-Nahl, 123}. 


He & also said, 

“Say: Indeed, my Lord has guided me to a Straight 
path, an upright din, the millah of Ibrahim hanifa, 
and he was not from the mushrikin" {al-An'am, 161). 


And there is no doubt that we have been command- 
ed to follow this millah; and whoever from among us 
has forsaken it has made a fool of himself. The two 
close friends [of Allah] traversed on this, and 
through it, attained the friendship [of Allah] as men- 
tioned in the sahih of Muslim 2, when he + said, 
“Verily, Allah has taken me as a close friend (khalil) 
as He took Ibrahim as a khalil.” 


Thus the millah of Ibrahim is the millah of our proph- 
et $; and it is our millah, as well. It is the example 
for our prophet + and the example for us, just as He 
%& said, “There has been for you an excellent exam- 
ple in Ibrahim and those with him, when they said to 
their people, ‘Indeed, we are disassociated from you 
and from whatever you worship other than Allah. We 
reject you, and there has appeared between us and 
you enmity and hatred forever until you believe in 
Allah alone’” {al-Mumtahanah, 4} 


And so it is clear from what preceded the millah of 
Ibrahim (‘alayhis-salam) is bara‘ah from shirk and its 
people, separating from them and cutting off ties. 
Islam did not emerge triumphant except by applying 
this aspect. And it is the distinguisher for those on 
Earth. “Muhammad split apart the people,” 
al-Bukhari mentions in the chapter “Holding Fast to 
the Kitab and Sunnah,” taken from the long hadith of 
Jabir &. 


Similarly, in relation to the seeing [of Allah in the 
Hereafter], al- Bukhari reports from Abu Sa’id al-Khu- 
dri +4, in the section on the tafsir of surah an-Nisa, 
that when they come to their Lord % on the Day of 
Resurrection and He says, “Every community 
will follow that which they worshiped.” They 
will reply, “O Lord! We separated from the 
people in the dunya while we were poor and 
in need of them and did not befriend them.” 
Thus they separated from them in spite of 


FOREWORD 


them being poor and their need for them. And they 
did not befriend them so as to enrich themselves - 
like the situation of those who claim Islam today. 


And this was the understanding of As‘ad ibn Zurar- 
ah 4 towards the bay‘ah, when he said, “Take it 
easy people of Yathrib! Concluding this today 
means separation from the Arabs and the killing of 
your best men and the striking of swords. So if you 
are a people who can bear patiently with that, then 
take it, and your reward is on Allah. But if you fear 
for yourselves, leave it now and you will have more 
of an excuse in front of Allah” (reported by Anmad 
and al-Bayhaagi; ibn Kathir said, ‘And this isnad is 
jayyid on the condition of Muslim’ [As-Sirah, vol. 2, 
p. 194]; and al-Hafidh in Al-Fath considered this 
story hasan while mentioning the slight differences 
in its wording) 


Thus whoever wants the fulfillment of the din of 
Muhammad #, and to support it today, let him 
proceed on what they proceeded upon. “But if you 
fear for yourselves,” As‘ad said in the hadith itself, 
“leave it now and you will have more of an excuse in 
front of Allah” (‘azza wa jall). 


So take it with its conditions - ya akhi - white and 
pure as the Companions (radiyallahu ‘anhum ajma“- 
yin) of Muhammad took it. For indeed they were 
given Paradise on that, and He & said about them, 
“From among the believers are men, truthful to what 
they pledged with Allah. And so from them are those 
who fulfilled their vow by death, and some remain 
waiting - and they never altered or changed in the 
least” {al- Ahzab, 23)} 


As for the condition of those where the matter has 
confounded them - either deliberately or ignorantly - 
we present for you their actions and statements to 
make plain for you their reality. 


One group among them asserts that the establish- 
ment and base of the din lies in combating the 
grave-worshipers, displaying enmity towards them, 
warning from them and combating the Sufis and 
people of bida’h. Another group asserts the 
same as the first but adds on it [combating] 
the conception of extreme blind following of a 
school of thought,calling to defend the hadith 
and filtering out what entered into it; and that 
is the wheremost of their zeal is. A third 


became obsessed with communism and refuting it 
and affirming the existence of the Creator and striv- 
ing to gain important governmental positions with 
the intention to seize rule. There are other groups, 
but there is no need to delve into them as they are 
founded on ignorance. 


Thus we say: In relation to the first and second 
group, along with those like them, what appears to 
us of their condition is that that which they fulfill is 
correct with no rebuke. However, since they have 
undertaken to confront the powerless while remain- 
ing silent on the part of the authorities in what they 
are involved in regarding the demolition of the din of 
Allah, the path they have traversed is what misguid- 
ed those before them. 


As he explained in the hadith reported by al- 
Bukhari in the “Kitab al-Hudud" from ‘Aishah that 
Quraysh became concerned about a Makhzumi 
woman who stole. They said, “Who will go speak to 
the Messenger of Allah #4? Who but Usamah, the 
beloved of the Messenger of Allah, dares to speak 
with him!” So he went and spoke with the Messen- 
ger of Allah s. 


“Are you intervening in the ruling of Allah!” he 2 
said to him. He $ then stood and spoke, “O people! 
Indeed those before you were led astray due to 
when a nobleman from among them would steal, 
they would leave him alone; but when someone 
weak from among them would steal, they would 
implement the ruling on him. By Allah, if Fatimah, 
the daughter of Muhammad, were to steal, Muham- 
mad would have her hand cut.” 


Thus establishing the ruling on the weak is a right of 
Allah. It is justice, the doer of which, and the one 
who emphatically speaks concerning it, cannot be 
criticized for. 

But misguidance enters when one implements the 
ruling on the weak and fails to implement it on the 
strong. Hence these two groups, and those like 
them, if those who hold no authority err, they are 
stern and hostile towards them. Yet if those with 
authority whom they live under, fear, and hope in, 
err, they come up with excuses for them; and if they 
do not find any excuse, they adjure excuses for 
themselves: that they are weak and lack the ability 
to make a change. Thus it is plain to you the nature 


in which these two groups conform with each other 
in implementing the right on the weak and remain- 
ing silent over the strong. Their claim to adhering to 
the millah of Ibrahim is indeed questionable, as you 
for sure know he * in no case traversed their path 
in relation to declaration and rejection. 


Being silent over some [matters] and declaring 
others opposes the millah of Ibrahim, who did not 
fear for himself or his wealth, and it opposes the 
guidance of the Messenger of Allah # in his 
da'wah. As his Lord commanded him with His state- 
ment: “So declare what you have been command- 
ed, and turn away from the mushrikin" {al-Hijr, 94} 


Ibrahim * never said as those today say: “We fear 
fitnah!” “Indeed, they are already in fitnah" {at-Taw- 
bah, 49}. 


Instead, he was grabbed and hurled in the fire; he 
remained steadfast and did not retreat nor bootlick. 


And here is the Messenger of Allah +. Abu Jahl and 
his people were hostile and fought him, but that did 
not prevent him from declaring the truth and 
expressing explicit enmity towards them. Likewise 
were the Companions (radiyallahu ‘anhum ajma“- 
yin). We see how they left their homes and lands 
and spent their wealth. And if they understood the 
din like how those in our time understand it, they 
would have lived with Abu Jahl and his supporters 
like the callers today live with the supporters of Abu 
Jahl. 


The Messenger > was not sent as a pacifist to the 
enemies of the din; he was sent to “split apart the 
people.” Allah sent him “to test him and test 
others through him.” He % sent him “to burn 
Quraysh.” He # feared that Quraysh would kill him 
but his Lord did not settle him on this fear; instead, 
He commanded that he drive them out as they 
drove him out (reported by Muslim in his sahih, the 
chapter of “The Attributes By Which One Knows the 
People of Paradise and the People of the Fire in the 
Dunya’). 


We say to the callers today: You know your declara- 
tion, your enmity, your dissociation from the 
enemies of the din will lead to their enmity towards 


you and their driving you away - and this is the 
millah of Ibrahim x. And it is that which Waragah 
ibn Nawfal © understood when he said, “I wish | 
could be alive when your people drive you out.” 


“Will they drive me out?” he # replied. 

“Yes,” Waraqah said in affirmation. “No man has 
come with the like of what has come to you except 
that he was treated with hostility” 

(related by al-Bukhari). 


So if you want to become a true muslim you have to 
follow the Millah of Ibrahim x in its truest form and 
disassociate yourselves from the mushrikin 

(i.e. idol worshippers and others who associ- 

ate partners with Allah š). 


Alhamdulillahi Rabbil ‘alamin. 
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After more than seven years of the crusader campaign 
on the Islamic State and following multiple ground 
attacks by various other parties, the Khilafah has man- 
aged not only to survive but also to expand in various 
part of the world. 


This result is even more puzzling given it’s small num- 
bers and limited resources compared to those of its 
enemies, in addition to the great worldly losses it has 
suffered. 


The enemies declared complete victory against the 
Khilafah multiple times but still Dawlatul Islam Bagiyah 
(remains) bi idhnillah (with the permission of Allah). 


It was narrated from Mu‘aawiyah ibn Qurrah that his 
father said: The Messenger of Allah <> said: “If the 
people of ash-Shaam become corrupt, then there is no 
goodness in you, but a group of my ummah will remain 
victorious, not harmed by those who let them down, 
until the Hour begins.” 


(Narrated by at-Tirmizi. He said: This is a hasan 
saheeh hadith.) 


Dawlah [state] is remaining, firing at the enemy. Its 
soldiers shout that it is remaining [bagiyah]. 


Its methodology will never vanish, its light seeks to 
expand from the Glorious Allah, thus erasing the dark- 
ness of the nights. 


Its help is like clouds, raining with spears.. On the gath- 
ering of dogs, and the deviant enemies. 


With the sharpened swords, the blessings were 
formed.. It awakens from a coma, a sleeping Ummah. 


Oh people of error, it [the Dawlah] is remaining, not 
vanishing, Anchored like the mountains. It didn't bend 
like slaves, its might is like iron. It's returning our glory 
with its ferocious lions. 


lts faithful soldiers have built the edifice long.. High in 
the sky. So it [the edifice] has become unable to be 
harmed, lofty as the clouds, Elevated to Excellence, the 
pinnacle in the sky. 
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The Dawlah [state] of the believers is the fortress of 
the Muslims. Its strength is unrelenting, its fire is 
intensely hot. 


It blew up their [the disbelievers'] hearing, made 
their tears flow.. it scattered their gathering with its 
strong winds. 


It killed them by the thousands and made them 
taste the death.. by the spears and the swords, and 
the bloody daggers. 


How much blood it has made to flow in the path of 
pride! 
For the banner has transformed into a mast for on 
high. 


By an illuminating book [the Qur'an] and weapons 
that give victory, To the Almighty Allah it has been 
Calling. 


Dawlah, indeed it is the saved sect. Its soldiers 
shout: Remaining (Bagiyah)! Remaining (Bagiyah)! 


In the words of Amirul Muminin Shaykh Abu ‘Umar 
al-Baghdadi + 


Dawla [“the State” is: 


“Baqiyah because it was built from the limbs of the 
martyrs and irrigated from their blood, and with it the 
doors of jannah [paradise] were opened. Bagiyah, 
because the success granted by Allah upon this 
jihad is more obvious than the sun in the sky. Baqi- 
yah, because it has not been contaminated with 
haram [illegal] income, nor distorted manhaj [meth- 
odology]. Bagiyah, by the truthfulness of its leaders, 
who sacrificed their blood, and the faithfulness of its 
soldiers who built it with their arms. We consider 
them such and Allah is their judge. Bagiyah, 
because it is the unity of the mujahideen and the 
refuge of the poor and the oppressed. Bagiyah, 
because Islam began to rise high, and the fog 
began to fade, and infidelity is being exposed and 
defeated. Bagiyah, because it is the call of the 
oppressed, the tear of the bereaved women, the cry 
of the captives [prisoners], and the hope of the 
orphans. Bagiyah, because disbelief in all its forms 
and sects have gathered against us, and because 
all deviant thinkers and innovators, cowards and 
traitors began to slander and defame it; because of 
this we became certain of the sincerity of the aim 


and the validity of the path. Bagiyah, because we 
are confident Allah will not break the hearts of the 
oppressed muwahhideen [monotheists] and will not 
let the transgressors rejoice at our misery. Bagiyah, 
because Allah Almighty promised [it would be so] in 
His Perfect Book [the Qur’an], saying: 


‘Allah has promised those among you who believe, 
and do righteous deeds, that He will certainly grant 
them succession [to the present rulers] upon the 
earth, as He granted it to those before them, and 
that He will grant them the authority to practice their 
religion, which He has chosen for them. And He will 
surely substitute for them, after their fear, security’ 
{An-Nur 24:55}.” 
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Since the fall of Muslim Khilafah and supremacy, 
Muslim scholars have tried to understand the 
reasons behind its collapse. The conclusion of most 
was that Muslim Ummah had drifted away from the 
teachings of the Quran and adopted foreign and 
heretical bidah (innovation) that had destroyed its 
origin. The remedy they proposed was to return to 
“pure Islam” and reconstruct Muslim Jama‘ah. 


Many movements tried to do so but failed because 
of their deviation from the true path. Finally Allah s 
accepted the Islamic State (Dawlatul Islam) to rees- 
tablish the Khilafah ‘ala Minhajun Nabuwwah (Khila- 
fah on the Prophetic Methodology). 


There are many beneficial lessons to learn from 
how this Jama‘ah was established or how they have 
succeeded to reestablish the Khilafah by the will 
and permission of Allah š. 


Much has been written about the history of the 
Islamic State by the enemies, most of their 
analysis have looked at Dawlatul Islam as 
another al-Qaeda off-shoot. 


In fact, the Islamic State was much more than 
that; it was a state with almost all governing 
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elements. After the beginning of the war in Syria, the 
Islamic State developed even more. 


Later it declared the reestablishment of the Khilafah, 
ruled over 300,000 square kilometers, a swath of 
land roughly bigger than the United Kingdom with a 
population of almost 10 million citizens. In the course 
of time it expanded its wilayat to Yemen, Egypt, 
Saudi Arabia, Libya, Algeria, Afghanistan, Nigeria, 
Chechnya, East Asia, Hind, Pakistan and beyond. 


Later It has lost a large portion of it’s territory by the 
will and Hikmah of Allah but the Khilafah still 
remains and will remain until the arrival of Imam al 
Mahdi and ‘Isa ibn Maryam x descends. 


To understand how the Khilafah is revived, it is 
crucial to examine the factors that contributed to its 
emergence. 


Since the Soviet intervention in Afghanistan, foreign 
military intervention in the latter part of the 20th 
century, be it Soviet or American , was greatly 
responsible for the awakening of the Muslim 
Ummah. 


In 2003 the crusader America invaded lraq and 


SPECIAL 


imprisoned many Islamic State mujahidin including 
top leaderships for years. 


Their time in prison deepened their jihadi under- 
standing and gave them opportunities to broaden 
their following or network. 


The prisons became jihadi universities as we call it 
the School of Yusuf ©. 


The Islamic State freed many mujahidin by breaking 
the walls of prison later on their jihad fi sabilillah. 
Those former prisoners became some of the Islam- 
ic States’ most dedicated fighters, and all praise 
belongs to Allah. 


The crusader American occupational authority in 
Baghdad disbanded the Iraqi army, thousands of 
well-trained officers were kicked out of their job with 
the stroke of a pen, many of whom repented later on 
and joined the rank of the sincere mujahidin creat- 
ing some of America’s most bitter and intelligent 
enemies. 


And all praise is for Allah alone. Who % said; 


And (remember) when the disbelievers conspired to 
capture, kill, or exile you. They planned and Allah 
also planned. And Allah is the best of planners. 
{Al-Anfal 8 : 30} 


The war in Syria transformed very quickly as a jihad 
front. Syrian jihad provided the mujahidin all the 
ingredients for the revival of the past glory. The 
Syrian war is an “all-in-one” situation in which all the 
enemies are involved: Shiites, Iran and Hizbullah, 
Saudi Arabia and Qatar, the United States, France 
and Turkey and an international coalition led by the 
crusader America fighting Islamic State Mujahidin in 
the lands of Islam. 


Never in the modern history of the Muslim world has 
a conflict drawn so many Muhajirin as is the case 
with the Syrian war, surpassing wars in Afghanistan 
in 2001 and Iraq in 2003. Since the outburst of the 
conflict in Syria in 2011 and the 2014 takeover of 
Mosul by the Islamic State, and declaring the Khila- 
fah, Sham has become the epicenter of the global 
Jihad. Thousands of Muhajirin originating from 
more than 90 different nationalities all around the 
world have made hijrah to bilad ash Sham. 


The Prophet > said: “The heartland of the believers 
is ash-Shaam.” 


The hadith “The heartland of the believers is 
ash-Shaam” was narrated by Imam Ahmad and 
classed as saheeh. 


Revival of the lost sunnah of the Muhajir wal Ansar 
had given Islamic State great power and strength. 


The Muhajirin and Mujahidin participated in the 
establishment of the Islamic Khilafah to rule the 
world with Islamic Shariah after defeating all the 
party of kufr and shirk. 


For the Muhajirin, life in the Islamic State is better 
than anything because they understand the true 
meaning and importance of living in Dar al Islam. 


The Islamic State was undeniably powerful in Media 
Dawah with the help of Allah č. 


Islamic State broke the borders of (nationalism) 
sykes and picot and established the principal that 
the earth belongs to Allah &. 


The Islamic State implements the Shariah justice 
and Hudud (Shar‘i punishment). It fulfills the rights 
of the Muslim along with the ahal al dhimmi. It 
creates an over all Islamic society. 


But the kuffar hate and fear this fact the most 
because it will diminish their power and authority, 
thus they all united against the Muslim Khilafah and 
we have no helper and protector other than Allah ši. 


Allah & is sufficient for the believers and He will 
enable us to implement these lessons 
through out the ard of Allah. 


“To Allah (alone) belongs the kingdom of the 
heavens and the earth and everything in 
between.” {Al Maidah 5: 17} 


The Khilafah is the common Jamah for all the Mus- 
lims in the world. And the Khilafah State (Islamic 
State) covers not only the Muslim lands but also the 
kuffar lands that it will conquer in the future with the 
help and permission of Allah š:. Provinces (Wilayat) 
of the Khilafah are already many and it will only 
increase insha Allah. 


Living in the Khilafah (Dar al Islam) or striving to 
establish a Wilayah (4s) is an Islamic obligation. 
The ulama and committed Muslims agree on this 
point. What is less well understood is the process 
by which a wilayah would be established in a far 
away land. 


For us the Qur’an and the Prophet's © Sunnah and 
Seerah are the primary sources for all guidance. 
While the Qur’an provides the general principles for 
Islamic existence, the Sunnah and Seerah are its 
practical manifestations. 


From the sunnah we find that the Messenger of 
Allah @ appointed Wulah (plural of Wali) over the 
provinces, and ‘Amil's over the cities. 


The Messenger # appointed ‘Attab ibn Aseed over 


Makkah; Bazan ibn Sasan as Waali over Yemen; 
Khalid ibn Sa'id ibn al-'Aas as ‘Amil over San'aa; 
Zayd ibn Labeed ibn Tha'laba al-Ansari over Hadra- 
mut; Abu Musa al-Ash'ari over Zabeed and Aden; 
‘Amr ibn al-'Aas over Oman and Abu Dujana as 
‘Amil for the Messenger # over Medina. 


For the citizens of the Khilafah, their first point of 
contact with the leadership of the state is the Waali 
and the ‘Amil. The Waali and the ‘Amil are manag- 
ing people's day to day affairs on a local and region- 
al level. If the Waali is oppressive then this affects 
people's daily lives more than any other state 
Official including the Khalifah. 


The Messenger # predicted that oppressive Amir's 
would rule over the Muslims. 


Muslim narrated from Huzayfah ibn al-Yamaan that 
the Messenger of Allah © said: ‘There will be 
Imams after me who will not be guided by 
my guidance, nor will they act according to 
my Sunnah; some men will rise amongst you 
with satans' hearts in human bodies.' Huzay- 
fah asked, ‘What shall | do, if | were to reach 
that time?" He « said, ‘You should hear and 
obey the Amir even if he whipped your back 
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and took your money; do hear and obey.' 


Thats why appointing a just and qualified wali is the 
top priority for the khilafah and it is every muslims 
duty to hear and obey for the sake of Allahs pleasure. 


Contractual conditions 


Since the Waali is a deputy of the Khalifah, the condi- 
tions of the Waali are the same as those for the Khali- 
fah. They are: Muslim, male, mature, sane, free, ‘Adl 
(just) and competency. 


As a Muslim the Waali is accountable firstly to Allah 
s, al-Aleem, ar-Rageeb - the All Knowing and the 
watcher over all things. The Waali knows that Allah š: 
will question him for every action he undertakes in 
managing the affairs of the people. This in itself is a 
powerful deterrent against the Waali abusing his 
powers. 


Allah š: says: 


"Whoever has done an atom's-weight of good will see 
it, but whoever has done an atom's-weight of evil will 
see that." [Al Zilzal:7-8] 


However, simply being Muslim is not enough; the 
Waali must also be “Adl (just). Allah has made 
justice a condition for the witness, and by greater 
reason it is also a condition for the ruler. 


Islam obliges the verifying of information when it 
comes from a fasiq. Since the ruler is of those whose 
verdicts are taken without verification, it is forbidden 
for him to be among those whose word is not accept- 
ed except after verification. Therefore being ‘Adl is a 
contractual condition for the Waali because he is a 
ruler. 


Competency is an essential condition for anyone 
undertaking the task of managing people's affairs. 
Someone appointed to a ruling post who is unable to 
fulfil the task, will create huge problems for the 
people, even if he is sincere. 


The Messenger of Allah @: said to Abu Dharr 
when he requested appointment over a 
Wilayah: ‘I think you are weak.' Another narra- 
tion says: ‘O Abu Dharr! You are weak and this 
post is a trust.' 


[Both are narrated by Muslim on the authority of Abu 
Dharr] 


This evidence shows that someone who is weak 
(incompetent) is not fit to be a Waali. 


The Messenger of Allah # used to select his Wulah 
from among the good people, those who had knowl- 
edge and were known for their piety. He # also 
used to select Wulah from among those who were 
experts in their field, and who would fill people's 
hearts with Iman and respect for the State. 


Sulayman Ibnu Barida reported on the authority of 
his father that he said: ‘Whenever the Messenger of 
Allah # appointed an Ameer over an army or an 
expedition, he used to advise him to fear Allah and 
to be good to the Muslims who accompany him.' 
[Narrated by Muslim] 


Since the Waali is an Amir over his Wilayah, the 
Hadith applies to him as well. 


These strict contractual conditions ensure that the 
best and most capable people are appointed as 
Wulah. 


Types of Wali 


Looking to the sunnah of the Messenger of Allah # 
in Medina we find that he appointed two types of 
Waali. The first is a Waali with a general mandate to 
rule over all affairs in his Wiliyah. This is known as a 
Wilayah ‘Amma. An example is the Messenger of 
Allah's £ appointment of ‘Amru bin Hazm over 
Yemen. 


The second type is a Waali with a specific mandate 
where he only rules over some matters in his 
Wiliyah and not others. This is known as a Wilayah 
Khassa. An example is the Messenger of Allah's 2 
appointment of Ali ibn Abi Talib (radiAllahu anhu) 
over the judiciary in Yemen. 


Historically, the classical books use two terms when 
referring to the Wilayah of Amirs. The first is the 
Imarah over Salah and the other is the Imarah over 
Salah and Kharaj. 


In other words the Waali could either be appointed 
over both Salah and Kharaj, or over Salah only or 


over Kharaj only. The word Salah, in this context of 
Wilayah or Imarah, does not only mean leading 
people in their prayer; it means governing all of their 
affairs except the funds. This is because the word 
Salah means ruling except for the levy of funds. 
Therefore, if the Waali's mandate includes both 
Salah and Kharaj, his Wilayah would be general 
(Wilayah ‘Amma). If his Wilayah is restricted to 
Salah only or Kharaj only, his Wilayah would be 
specific (Wilayah Khassa). 


It is mentioned in the Seerah of ibn Hisham that the 
Messenger of Allah # appointed Farwa bin Musayk 
as an ‘Amil over the tribes: Murad, Muzhij and 
Zabeed and he sent with him Khalid bin Sa'eed as 
Waali over the Sadagah. 


It is also mentioned that the Messenger of Allah $ 
appointed Ziad bin Labeed al-Ansari as a Waali 
over Hadhramawt and its Sadaqat. 


He # sent ‘Ali ibn Abi Talib to Najran to collect their 
Sadaqat and their Jizya. He # also sent him, as a 
judge over Yemen, as reported by Al-Haakim. 


These examples from the sunnah serve as 
evidence for the Khalifah to restrict the Wiliyah to 
the kharaj, judiciary or other than these as he 
deems fit for the best running of the State. This is 
because the Shari'ah has not determined specific 
duties for the Waali, nor has it obliged the Waali to 
perform all the duties of ruling. It has, however, 
determined that the Waali is a deputy of the Khalifah 
over a specific area, whose duties are ruling and 
authority. 


ARKAN 


Mandatory Elements 


To establish a wilayah few things are mandatory 
mujahidin fi sabilillah (jund), byat al mal (fund), qadi 
(shariah judge). 


The armed forces represent the power, the funds 
represent the "life blood" and the judiciary demon- 
strates the safeguarding of the rights and the execu- 
tion of the shariah laws. 


Majlis ash-shurah 


The shurah council has two main functions. Firstly, 
it acts as an advisory body to the Waali explaining 
the reality of the Wiliyah and its problems. 


Secondly, it monitors the Waali and his ‘Amil's and 
accounts them where necessary. If the shurah coun- 
cil complain about the conduct of the Waali or his 
‘Amil's then the Khalifah should remove the Waali 
or ‘Amil from that responsibility. 
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This is because the Messenger of Allah # removed 
Al-Ala' Ibnul-Hadhrami, his ‘Amil over Bahrain, 
because the delegation of Abdu Qays complained 
about him. ‘Umar ibn Al-Khattab (radiAllahu anhu) 
used to also dismiss the Wulah when the people 
complained against them. Umar dismissed 

Sa'd Ibnu Abi Waqqas because the people 
complained about him, and then said, ‘I did 

not remove him because of incompetence or 
betrayal.’ 


AL-AHKAM 


The Khalifah monitors the Wulah 


The Khalifah inquires about the actions of the Waali 
and he monitors them closely. He appoints some- 
one who can check their state of affairs and carry 
out inspections. A Representative from the Delegat- 
ed committee is appointed and given responsibility 
for one or more Wiliyaat of the state, so they can 
supervise the Waali and assist him where neces- 
sary. 


It has been confirmed that the Messenger of Allah 
s? would examine the Wulah when appointing them, 
as he did with Mu'az and Abu Moussa. He # used 
to explain to them how they should conduct their 
duties, as he did with ‘Amr bin Hazm. He + also 
drew their attention to some important matters as 
he did with Aban bin Sa'id when he appointed him 
Waali over Bahrain and said to him: ‘Look after Abd 
Qays and honour their leaders.' 


Likewise it has also been confirmed that he * used 
to hold the Wulah accountable, inspect their situa- 
tion and listen to news brought to him about them. 


He #: used to ask the Wulah to account for the reve- 
nues and expenses they had spent. 


Al-Bukhari and Muslim narrated on the authority of 
Abu Humaid Al-Sa'idi who said: "The Messenger of 
Allah # appointed Ibnul-Utbiyya as ‘Amil in charge 
of the Sadaqat of Banu Saleem. When he returned 
back to the Prophet #+ and he accounted 
him, he said; ‘This is for you and (this is a gift) 
that was presented to me.' So the Messenger 
of Allah + said ‘Why did you not remain in 
your father's and mother's home so that your 
gift comes to you if you spoke the truth.' Then 


the Messenger of Allah # stood on the pulpit, 
addressed the people praised, Allah % and said; 
‘What about a State official whom I give an assign- 
ment and who comes and says; ‘This is for you and 
this has been presented to me as a gift?' Why didn't 
he remain in the house of his father or the house of 
his mother so that his gift be presented to him if he 
is truthful? By Allah, any one of you will not take 
anything from it (Sadagah) unlawfully but will bring 
it on the Day of Judgment, carrying on his neck a 
camel that will be growling, or a cow that will be 
bellowing or a sheep that will be bleating.’ Then he 
raised his hands so that | could see the whiteness 
of his armpits. Then he said twice; ‘O Allah &, | 
have conveyed your command." 


‘Umar bin al-Khattab when he was Khalifah used to 
closely monitor the Wulah, and he appointed 
Muhammad Ibnu Maslama to examine their state of 
affairs and inspect them. 


‘Umar used to gather the Wulah during the Hajj 
season to review their performance and listen to the 
complaints of their subjects about them. He also 
used to discuss with them the affairs of the Wilayaat 
and ask about their own conditions. 


Term of office 


The term of office for the Waali should not be a 
lengthy period. It would be best to relieve him if he 
became established or if people became attracted 
to his personality. 


The Messenger of Allah # used to appoint Wulah 
for a period of time and relieve them. No Waali 
remained in his Wiliyah for entire duration of the 
Messenger of Allah's # rule. This indicates that the 
Waali should never be appointed permanently, but 
only for short periods after which he is removed. 


Evidence about the length of this period i.e. whether 
it should be long or short, has not been determined 
by the actions of the Messenger of Allah s. All that 
is related to this matter is that the Messenger of 
Allah # did not keep a Waali in his post during the 
whole of his life. It has been established as a fact 
that he “+ used to appoint the Wulah and then 
relieve them. 


We pray to Allah & to help and guide the Muslimin 
to establish a Wilayah in Bilad al Arakan and grant 
us victory against the mushrigin. Amin ya Rabbil 
alamin. 


LISTEN 


Al Haarith al Ashari «& reported that the Messenger 
said “Il command you with five which Allah com- 
manded me with: Listening and obeying, jinaad and 
hijrah and the Jama’ah for he who leaves the 
jama’ah by a hands-breadth, then he has thrown off 
the yoke of Islam from his neck.” (AHMAD, 
TIRMIDHI) 


In other words, it is incumbent upon all Muslims to 
first Listen and OBEY. We have been lacking this for 
far too long in our communities. 


The shari‘ah is a comprehensive guidance to man- 
kind at all times and in all situations. This means that 
there is no justification for inventing any man-made 
solution to problems away from the superior guid- 
ance of the Quran and Sunnah. Mankind is a social 
being and thus the shariah recognized that the 
affairs of mankind collective and individual need to 
be organized in a way that harmonizes necessary 
spheres of human activity. The shari‘ah not only 
provides a system for the organization for the fulfill- 
ment of the human needs and instincts but it also 
provides the best possible system of guidance, that 
is not open to question, rather it is an ‘aqeedah 
matter based upon clear evidences. 


The ba’yah remains effective and obligatory in times 
of when the Muslims are strong and in times when 
they are weak as the ba’yah did not mention weak- 
ness as a cause of invalidity and the texts also 
proved this in various ways. This is confirmed by the 
following evidence:- 


i) The contract is according to ability, neglect is not 
the same as inability due to the absence of things 
that are beyond one’s control (such as power). So 
the contract of ba’yah does not mention that the 
ba’yah is invalid if Darul Islam ceased to exist, or the 
Imaam was unable to protect some Muslims or the 
like of that. The Imaam was appointed to be obeyed 
in his commands that were in accordance with 
ma’roof. 


ii) The ahadith call for rebellion only in case of the 


ruler declaring or implementing open kufr. U’baadah 
bin as Saamit & said ‘The Prophet + called us, and 
we pledged our allegiance to him. He imposed on us 
the duty to listen and obey in what pleases us and in 
what displeases us, in hardship and in ease whatever 
our personal preference, and that we should not 
withdraw authority from those who have been entrust- 
ed with it “..unless you see open kufr (kufraan bawaah- 
an) from which you have from Allah a clear proof 
(burhaan)” (MUSLIM and BUKHAARI) or neglecting 
the implementation of the deen... ‘Auf bin Maalik 
reported that Rasulullah «* said “The best of your 
rulers are those whom you love and who love you, 
who invoke Allah’s blessings upon you and you invoke 
His blessings upon them. And the worst of your rulers 
are those whom you hate and who hate you, and 
whom you curse and who curse you.” It was asked 
‘Shouldn’t we overthrow them with the sword?’ He <- 
said “No, as long as they establish the Salah among 
you [laa maa agaamoo feekumus Salaata’]. If you 
then find anything detestable in them, you should hate 


their administration but do not withdraw yourselves 
from their obedience.” (MUSLIM) 


Umm Salamah reported that the Messenger # said 
“Amirs will be appointed over you and you will find 
them doing good as well as bad deeds. One who 
hates their bad deeds is absolved from blame, one 
who disapproves of their bad deeds is also safe. 
But one who approves of their bad deeds and 
imitates them (is not blameless).” People asked 
‘Rasool Allah! Shouldn’t we fight against them?’ He 
s% replied “No, as long as they pray [laa maa 
salloo']." (MUSLIM) 


iii) The hadith of U’baadah bin as Saamit talks of 
allegiance and obediance in ease and in hardship. 
. Junaada ibn Abu Ummayyah said ‘We entered the 
house of U'baadah bin as Saamit 4 whilst he was 
ill and we said ‘May Allah make you a good person, 
tell us a hadith you heard from the Prophet # and 
with which Allah benefits you. He said ‘The Prophet 
invited us and we gave him our ba’yah and that 
pledge was to “..listen and obey in what we like and 
in what we dislike, in ease and in hardship, whatev- 
er our personal preference and not to dispute the 
authority of those who entrusted with it, saying 
“...unless you see clear open kufr upon which you 
have proof from Allah.” (BUKHAARI, MUSLIM ) 


iv) The hadith of Hudhayfah 4, clearly describes a 
time of fitnah, division and the absence of the 
unified, secure and powerful darul Islam. The com- 
mand which was given in this period was to cling to 
jama’atul Muslimeen and their Imam. Hudhayfah 
ibn al Yaman 2 said ‘The people used to ask 
Rasool Allah #: about the good, but | used to ask 
him about the evil for fear that it might overtake me, 
so | said, ‘O Rasool Allah, we used to be in igno- 
rance (Jaahiliyyah) and evil (shari) then Allah 
brought this good to us. So is there any evil after 
this good? He + said “Yes” | said ‘And is there any 
good after that evil?’ He # said “Yes, but it will be 
tainted (literally by ‘smoke’)” | asked ‘What will that 
smoke be?’ He © said “A people adopting ways 
other than my sunnah, guiding others with other 
than my guidance, you will recognize some (of their 
deeds) and not recognize others.” | asked ‘Then is 
there any evil after that good?’ He # said “Yes, 
callers at the gates of Hellfire, whoever 
responds to their call will be thrown into it.” | 
said ‘O Rasool Allah describe them to us.’ He 
s% said “They will be from our own people 
and speak our language.” What do you order 
me to do if | should see that?’ He «* said 


“Cling (talzamu) to the Jama’atul Muslimeen (Khila- 
fah) and their Imam (Khalifa).” | said ‘And if there is 
no Jama’ah and no Imam?’ He # said “Then keep 
away from all those sects (firaq) even if you have to 
bite upon the root of a tree until death overtakes 
you in that condition.” (BUKHAARI, MUSLIM) 


This shows that Khilaafah can still exist despite the 
lack of power. Clinging to the Jama’tul Muslimeen 
can include physically unifying with ummah that is 
rightly acting in obeying the Imaam and unifying 
under him and in other evidence it can also refer to 
remaining upon the correct beliefs and practices of 
Islam which are supported by the evidence and 
explained and conveyed by the Sahaabah, through 
to the rest of the Salaf and carried among the Mus- 
lims for all times, thus the saying of Ibn Masoo’d :& 
“The Jama’ah is what accords to the truth even if 
you are one person” (AL LAALIKAAEE in ‘as 
Sunnah’, IBN A’SAAKIR in ‘Tareekh Dimashq’) This 
is supported by many ahadith that mention the 
Jama‘ah (eg. Ibn U’mar # reported that Rasulullah 
s© said “Indeed, Allah will never unite this Ummah 
upon misguidance (dalaalah) and the Hand of Allah 
is upon the Jama‘ah.” (TIRMIDHI) 


Mua’wiyah :&, reported that the Messenger # said 
“Verily, those before you of the people of the Book 
split up into seventy-two sects. This nation will split 
up into seventy-three sects. Seventy-two of them 
will be in the Fire. One of them will be in Paradise, 
that is the Jama‘ah.” (ABU DAWOOD Kitaabus 
Sunnah, AHMAD) and in another version from Awf 
bin Maalik  Rasulullah © said “The Jews split 
into seventy-one sects, one will enter paradise and 
seventy will enter Hell. The Christians split into 
seventy-two sects, seventy-one will enter Hell and 
one will enter paradise. By Him in whose hand is 
my soul, my ummah will split into seventy-three 
sects, one will enter paradise and seventy-two will 
enter Hell.” Someone asked ‘O Rasool Allah, who 
will they be?’ He # replied “The Jama‘ah” (ABU 
DAWOOD kitabus Sunnah) 

Additionally, the hadeeth of Hudhayfah #% proved 
that the constant system of organizing the affairs of 
the Muslims was restricted to Imaamah. This is 
because Rasulullah s commanded the Muslims to 
cling to the Jama‘ah of the Muslims and their 
Imaam, this was not a command to join indepen- 
dent self governing groups but it restricted the legiti- 
mate authority to the Imaam and the legitimate 
group to being the Jama‘atul Muslimeen (Khilafah). 


v) The hadith of Ibn U’mar & concerning ba’yah 


talks about having no excuse before Allah on the 
Day of Judgement if you separate from obedience. 
Ibn U’mar xs reported that Rasulullah # said “The 
one who separates his hand from obedience (ta‘ah) 
will have no excuse (hujjah) before Allah on the Day 
of Judgement and he who dies without a ba’yah on 
his neck dies the death of Jaahiliyyah” (MUSLIM) 


So there should be much caution in separating from 
obedience to the Khalifah and there should also be 
caution in not giving ba’yah as the hadith mentioned 
that there will be no excuse on the Day of Judgment 
and it mentioned that one would die the death of 
Jaahiliyyah. Therefore clear justification from the 
wahi must be produced in order to refrain from 
giving ba’yah or not obeying the Imam as this hadith 
itself mentions no condition of land or power for this 
obedience. This hadeeth is also supported by the 
hadeeth “Whoever dies without having an Imaam 
then he dies the death of Jaahiliyyah" (AHMAD, 
MUTTAQI AL HINDI ‘Kanzul U’mmaal’) and also by 
the following hadeeth it is reported that Rasulullah 
+? said “Whoever dies without there being over him 
an Imaam of the Jama‘ah [a'layhi Imaamu Jama‘ah] 
then he has died the death of Jaahiliyyah.” (AL 
HAAKIM ‘al Mustadrak’) 


vi) The hadith of Ibn U'mar regarding the ba'yah 
talks of obeying in ‘what you are able’ A’bdullah ibn 
U’mar & said ‘When we took an oath of allegiance 
with him to listen and obey, the Messenger of Allah 
said to us “In what you are able” (MAALIK, 
BUKHAARI, MUSLIM and others) This principle 
applies to the the Khaleefah in fulfilling his obliga- 
tions like it applies to the obligation of those obeying 
him as none can do more than what they are able, 
the struggle between Haqq and Baatil and the natu- 
ral diversity of situations and changing environ- 
ments and circumstances mean that problems will 
always occur which will sometimes prevent success. 
There is no doubt that the one taking ba’yah does 
not become incapable to obey the Imam due to the 
absence of Darul Islam, the judgement concerning 
him is the same, i.e. he must do as much as he can. 


vii) The various ahadith of Imaarah and Khilaafah 
talk about clinging to obedience to the imam even 
when disagreeable things appear in him (e.g. Ibn 
A’bbaas « reports Rasulullah © “One who found in 
his amir something he dislike should hold his 
patience, for one who separated from the jama‘ah 
even to the extent of a hand-span and then died 
would die the death of Jaahiliyyah" (MUSLIM,- 
BUKHAARI) and in another version of MUSLIM“... 


and in the hadith reported by Abu Hurayrah + Rasu- 
lullah + is reported to have said “...There will be 
Khulafaa and they will number many” They asked 
‘What then do you order us?’ He + said “Fulfill the 
ba’yah to them one after the other and give them 
their due. Surely Allah will ask them about what He 
entrusted them with.” (MUSLIM, BUKHAARI) and 
Abu Hunaidah Wa’il bin Hujr related that Salamah 
bin Yazeed Ju’fi « asked the Messenger © ‘ʻO 
Rasool Allah # Please let me know if we may be 
placed under such rulers who may require from us 
their due, but may refuse to give us fully our rights, 
what do you command (us in this matter)?’ the Mes- 
senger $ avoided to give him a reply, but he repeat- 
ed his question and therefore the Messenger $è 
said, “You should listen to them and obey them. For 
on them shall be their burden and on you shall be 
your burden.” (MUSLIM) and Abdullah ibn Masoo’d 
+ relates that the Messenger # said “When | pass 
away you will see differences and such things you 
will not like.” They asked ‘O rasool Allah, then what 
shall we do in such circumstances?’ He + replied 
“Pay their rights which you owe them and pray to 
Allah for your rights.” (BUKHAARI, MUSLIM), and 
the distinction has been made between the duties of 
the followers and the duty of the Imam. These ahad- 
ith make a distinction between the two parties of the 
contract and order the followers to fulfill their duties 
regardless of what the other does (except in the 
case of kufr and accounting by forbidding the 
munkar etc.) as both parties will be accounted about 
their responsibilities on Yawmal Qiyaamah. Only the 
failure to implement the deen out of neglect or imple- 
menting kufr will result in dismissal. The inability due 
to impossibility is not a means of dismissal. 


viii) The hadith of Abu Hurayrah + talks of obeying 
in ease and hardship. Abu Hurayrah + reports that 
the Messenger of Allah # said “You are bound to 
listen and obey in hardship and in ease, in what you 
like and what you dislike and even when someone is 
given preference over you.” (MUSLIM [4524]) 


ix) The wahi always ordered the Muslims to adopt 
the necessary means to organize their affairs and 
bring about the best results “O you who believe! 
Take your precautions...” {an Nisa 4:71} This means 
that organization, leadership and authority must be 
established generally over the Muslims as 
they are one body and also in specific 
matters in which it is required ‘Abdullah ibn 
‘Amr ibn al-‘As & reported that the Messen- 
ger of Allah # said “It is not permissible for 
any three of you to remain in a deserted place 
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without appointing one of you as an Ameer.” 
(AHMAD) So we see from this that authority was 
commanded even for the small situation and that 
remaining leaderless was not permissible. Leader- 
ship and authority was commanded for various 
matters such as the salah, marriage, slavery, jihaad 
expeditions, travelling parties etc. Abu Sa‘eed 
al-Khudri + reported that the Messenger of Allah 2: 
said “When there are three persons one of them 
should lead them. The one among them most 
worthy to act as Imaam is the one who is best 
versed in the Quran...” (MUSLIM kitaabus Salah) 
and ‘Abdullah ibn ‘Umar & reported that Allah’s 
Messenger # said “Beware, everyone of you is a 
guardian and everyone of you is accountable for his 
guardianship. So the Imaam over his people [naas] 

is a guardian and he is accountable for his 

guardianship and the man is a guardian over 

the people of his household [ahli baytihi] and 

he is accountable for his guardianship and 

the lady is a guardian over the people of the 

household [ahli baytihi] of her husband and 


his children and she is accountable for them and a 
slave [a’bd] of a man is guardian over the wealth of 
his master [sayyidihi] and he is accountable for it. 
Beware, because everyone of you is a guardian 
and everyone of you is accountable for his guardian- 
ship.” (BUKHAARI kitaabul Ahkaam) and in another 
version ‘Abdullah ibn ‘Umar & reported that the 
Messenger # said, “Everyone of you is a guardian 
and is accountable for his guardianship so the 
ameer over his people is a guardian and is account- 
able for them. And the lady is a guardian over the 
house and children and she is accountable for them 
and the slave [a’bdu] is a guardian over the wealth 
of his master [sayyidihi] and he is accountable for it 
so everyone of you is a guardian [raa’in] and every- 
one of you is accountable for your guardianship.” 
(BUKHAARI) 


x) ‘Abdullah 4%, reported that the Messenger # said 
“The command (imaarah) will remain among the 
Quraysh even if there are only two people left” 
(MUSLIM) 


Rakhine State — Southeast Asia’s Next Marawi? 


Myanmar’s political crisis has created the conditions 
for a possible widening of the jihadi theater in South- 
east Asia. 


By Jasminder Singh 


What has distinguished jihadist groups and their 
appeal from other anti-state non-state actors has 
been their ability to construct a paradigm and narra- 
tive that the “land” in which a struggle is taking place 
is the “Land of Allah” and, hence, that jihadists need 
to join them in the struggle for the cause of Allah and 
Islam. This was what drew thousands of jihadists to 
Afghanistan in the 1980s, to Iraq and Syria from 2003 
to 2018, and in the Southeast Asian region, to Marawi 
in the Philippines from May to October 2017. 


Using a similar narrative and modus operandi, the 
Rakhine State-based militant group Katiba al-Mahdi fi 
Bilad al-Arakan is today projecting Rakhine State in 
the country’s west as the next “land of migration 
(hijrah) and lawful struggle (jihad)," used in jihadi 
strategic lexicon to refer to a “battleground” in South- 
east Asia. In this sense, hijrah is also used as a tactic 
to escape repression by the “enemies,” allowing jihad- 
ists to regroup and launch their attacks later, as was 
undertaken by anti-Suharto groups that eventually 
morphed into Jemaah Islamiyah in 1993 following 
their hijrah to Malaysia from Indonesia in 1985. 


For many years, Myanmar's central state and army 
has waged a protracted struggle against the minority 
populations of Rakhine State, formerly 

known as Arakan, especially the mostly 

Muslim Rohingya ethnic group. 


This history of discrimination and violence 
has prompted a series of mujahidin strug- 
gles against the central state, The first 


THE ENEMY’S WORDS 


ensued from 1947 to 1954, led by the North Arakan 
Muslim League, which had plans to make Rakhine 
either an independent state or part of East Pakistan, 
present-day Bangladesh. Most of these fighters 
surrendered by 1957 and the struggle fizzled out. 


However, since then, a plethora of militant groups 
has surfaced to champion pro-Rohingya causes, 
which involve either the autonomy or the indepen- 
dence of Rakhine State. These groups include: the 
Rohingya Liberation Party and its armed wing, the 
Rohingya Liberation Army; the Rohingya Indepen- 
dence Front (later renamed as the Rohingya Patriot- 
ic Front); the Rohingya Solidarity Organisation; the 
Arakan Rohingya Islamic Front; the Arakan Rohing- 
ya National Organisation; and later, a grouping 
calling itself Harakah al-Yaqin, later renamed the 
Arakan Rohingya Salvation Army (ARSA). 


The ongoing struggle, both political and military, 
involving the Myanmar state and Muslim groups 
since 1947 has been aggravated by the Myanmar 
military, or Tatmadaw and its brutal suppression, 
often supported by right-wing Buddhist militias. 
More than one million Rohingyas have fled the coun- 
try due to this repression since 2016, although as 
suggested, the history of violence and discrimina- 
tion goes back much further. For some analysts, the 
plight of the Rohingya diaspora, especially in 
refugee camps, offers a fertile breeding ground for 
extremist influence. 


The group Katiba al-Mahdi fi Bilad al-Arakan first 
surfaced in November 2020, being the latest 
Rohingya jihadi group to champion anti-Myanmar 
and pro-Rohingya causes. The Katiba, whose 
name translates as the “Brigade of al-Mahdi in Rakh- 
ine State,” presented itself as part of a global 
Islamist struggle. It can be distinguished from previ- 
ous jihadi groups on a number of counts. 


First, it openly defined itself with the term katiba or 
“military brigade,” which suggests that the use of 
violence is sanctioned to achieve its goals. 


Second, it openly identified itself as part of the Islam- 
ic State. 


Third, it has openly pledged its allegiance to 
the leader of the Islamic State, Abu Ibrahim 
al-Hashemi al-Qurashi, which was subse- 
quently acknowledged and published in the 
November 2020 of the Sawt al-Hind (“The 
Voice of Hind") magazine. 


Finally, it has projected itself as the “savior” of the 
Rohingyas, evident from its use of the term al-Mah- 
di, which refers to Auranic prophesies in which a 
Messianic figure named Imam Mahdi will appear at 
the end of time to rid the world of evil and injustice. 


However, what was particularly significant was 
Katiba's description of Rakhine as a “land of hijrah 
and jihad,” in an attempt to mobilize foreign fighters 
against Myanmar. 


In short, Katiba has clearly distinguished itself from 
past Rohingya groups by openly calling for a 
military struggle as the only way forward. This will 
have serious consequences for the security of 
Myanmar and the surrounding region. 


Katiba’s Belief System 


Katiba’s ideas were elaborated in a 40-page docu- 
ment released in late 2020 titled “Arkan — The Call 
to Hijrah.” In this document, it argued that it was 
mandatory for Muslims to struggle, either in the 
place where they are residing or to undertake hijrah 
in order to transform the “land of the kufr (infidels)” 
into Darul Islam (the Abode of Islam). In this connec- 
tion, the Amir (leader) of Katiba called on Muslims 
“to perform hijrah to Bilad al-Arakan.” 


More importantly, Katiba openly identified two 
enemies to which it was opposed. 


First, the Buddhist population and the Myanmar 
state, who it claims have been behind the protract- 
ed repression of Muslims, especially Rohingyas, 
since 1947. 


Second, Katiba also condemned ARSA and 
declared it an enemy on the grounds that it was 
“nationalist” and not “Islamist.” 


Katiba’s approach and framing of the “problem” and 
identification of its “enemies” was clearly designed 
to enhance its Islamist credentials both at home 
and abroad. 


The extent to which Katiba will be able to realize its 
goals remains to be seen. Still, it is important to take 
note of its intentions for a number of reasons. In 
recent years, Southeast Asia has witnessed the 
jihadists’ “politics of hijrah” and the serious conse- 
quences it can bring to a targeted area, in this case, 
the city of Marawi in the southern Philippines. 
Marawi City is yet to recover from the five-month 


occupation of the city by jihadists, even though it 
has already been more than three years since the 
jihadists and the foreign fighters were defeated. 


If heeded, the call to arms and summons of foreign 
fighters to Rakhine State could have serious conse- 
quences for the security of Myanmar, Bangladesh, 
India, and the ASEAN states, potentially evolving 
into a second “hijrah war” in Southeast Asia. Such 
an outcome could be all the more disastrous given 
the intense turmoil that has followed the Myanmar 
military’s coup against the elected civilian govern- 
ment in February. 


Compared to Marawi, Rakhine state is far more 
vulnerable to foreign fighters, as it can be accessed 
from multiple countries, including India and Bangla- 
desh, as well as by maritime routes akin to the 
routes taken by Rohingyas escaping the wrath of 
Myanmar security forces in recent years. In particu- 
lar, Bangladesh is an ideal entry point for foreign 
fighters as it has traditionally been a route for 
human, drug, and arms smuggling. The Myan- 
mar-Bangladesh border is also difficult to secure 
due to its mountainous and dense jungle terrain. 


In terms of global transnational jihadi movements, 
Katiba’s call for hijrah would represent IS’s second 
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venture into the region through this strategy 
after Marawi. This also comes at a precarious 
time in view of the massive and continuing 
humanitarian crisis facing the Rohingya of west- 
ern Myanmar. Additionally, if Rakhine became 
the “land of hijrah,” given its location, it would 
also give foreign fighters’ an entry into South 
and Southeast Asia, with the area emerging as 
the alternative not just to Marawi but to other 
“lands of jihad” in Asia, Africa, and the Middle 
East. 


While the “Arakan narrative” is not new, it could 
mark the widening of the jihadi theater in South- 
east Asia. In this event, Southeast Asian jihadi 
groups, especially from Indonesia, Malaysia, 
Thailand and the Philippines, might want to 
volunteer their services for this cause. In fact, 
previously in 2017, the Indonesian radical 
group Front Pembela Islam (FPI) is believed to 
have conducted the registration of 1,200 muja- 
hidin volunteers seeking to join the humanitari- 
an jihad in Myanmar. The same can be expect- 
ed of Indonesian Islamic State (IS)-linked 
groups such as the Jamaah Ansharut Daulah 
(JAD). Whether pro-Al Qaeda groups, in com- 
petition with IS, would join the fray also remains 
to be seen. One also cannot discount pro-IS 
groups from the Indian sub-continent joining 
this “hijrah and jihad” in Myanmar. 


Equally noteworthy is the fact that there may be 
pockets of ready and willing Rohingyas in 
refugee camps in South and Southeast Asia 
who may be prepared to take up the cause. 
While the bulk of the Rohingyas in South Asia 
are in Bangladesh and Pakistan, in Southeast 
Asia, there are thousands of Rohingya 
refugees and asylum seekers in Malaysia, Thai- 
land, and Indonesia. Such groups might be 
persuaded to join Katiba’s war in Myanmar, 
backed by a powerful and appealing ideology 
to “save” the Rohingyas while punishing Myan- 
mar for its decades of mistreatment and 
abuses. 
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BAY’AH 


FROM KATIBA 
AL-MAHDI FI BILAD AL-ARAKAN 
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“We are giving our Ba'yah to the Honour- 
able Mujaahid Sheikh Amir al-Mumi- 
neen Khalifa tul  Muslimeen Abu 
al-Hasan al-Hashimi al-Quraishi [Hafiza- 
hullah] pledging to listen and obey, in 
times of delight and dislike, and in times 
of hardship and ease, and to do so self- 
lessly; and not to dispute the command 
of those in authority unless we see bla- 
tant Kufr, concerning which we have 
proof from Allah. And Allah bears 
witness over what we Say.” 


The Official Spokesperson of Katiba 
al-Mahdi fi Bilad al-Arakan 


Abu Lut al-Muhajir [Hafizahullah] 


A MESSAGE FOR 
THE MUSLIM UMMAH 


O, our Islamic preachers! You have realized that we 
are following the Truth; how will you keep this knowl- 
edge hidden? Have you not comprehended Allah’s 
Words: “Jihad is ordained for you” {Al-Baqarah 2 : 
216}? By Allah, when will time be due for warfare, 
then? Is time not due for you to raise the banner of 
jihad and support it? How long will you continue 
flattering the idols and keeping the Truth hidden? 
How long will you fear to be chased and dread [being 
sent to] prisons? How long will you keep handing 
people and lands over to the Jews and Crusaders? 
How long will you refrain from, and prevent the 
people, from marching forth to the battlefields of 
jihad? Has Allah commanded you to act as such? 
Please, bear in mind that we are calling upon you, 
and we have prepared soldiers and ammunition for 
you! So hurry up, as there is no excuse for you to fall 
behind the battlefields! Hurry up to hold the keys of 
control! If you refuse, we will complain to Allah about 
you. Allah is sufficient for us and most excellent is 
He, the Protector. We will meet you one day in the 
presence of Allah %, and Allah & says: “If you turn 
away [from Islam], He will substitute [exchange] you 
for some other people, and then they will not be like 
you” {Muhammad 47 : 38}. 


We also have a message for all of our endeared 
Ummah who have sent their offspring to the fields of 
jihad, we congratulate them. We say to them: O, our 
endeared ummah! Bear in mind that the project of 
Wilayah Arakan is your coming project, and when 
you will establish its foundations it will raise your posi- 
tion, honour you, and relieve you from aspects of the 
transgressions befalling you. It will only establish 


with your blood and body parts, and on piles of 
skulls. Therefore, you need not to be miser about 
supporting this project with whatever is precious and 
valuable. Our Islamic State baqiyah! 


Keep in mind, our dear ummah, that we are advanc- 
ing with the help of Allah Æ, no matter how few we 
are, or how unfaithful were our friends. Our hearts 
have been free of the embellishments of life and its 
vain joys. We have deserted all of its worldly ambi- 
tions and goals, and we have taken the glowing 
embers as a bed and the burning fire as garments. 
We have been used to affliction and tribulations, 
troubles and tribulations until troubles turned to be 
our vehicles and hardships turned out to be our 
goals. 


We have taken on tribulations as a sign of our 
passionate love for them. So, if we win, it would 
demonstrate that hardships yield to those seeking 
them; and if we die, it would only show that cups of 
death are offered to those demanding them. 


We need, then, to go on striving against the enemies 
of Islam, while we care not whether we are killed or 
arrested, or our bodies and organs are broken or cut 
off. We will remain as a spear placed in the 
hearts of the disbelievers and apostates. We 

will fight their big numbers with our small 

force. We will render their lives bitter with our 
endurance, as Allah is our supporter and they 

have none, and blessed is death for those 
mindful of their duty to Allah &:. 


